In the past four decades, the world has entered something of a "Dickensian era" 1 of human rights and democracy. We have seen some of the best of human rights protections inscribed on the books, but some of the worst of human rights violations inflicted on the ground.
in long-trammeled regimes like China and Burma, Christians have risen up to demand social and political reforms amenable to the protection of human rights. In each of these contexts, Christian groups have been beneficiaries of and advocates for the human rights revolution.
Christian groups around the world have been particularly effective advocates of religious freedom for all. They have helped to develop numerous new statutes and constitutional provisions on religious rights in the newly opened or democratized regions of the world, including generous protections of liberty of conscience and freedom of religious exercise, guarantees of religious pluralism, equality, and non-discrimination, and several other special protections and entitlements for religious individuals and religious groups. These national guarantees have been matched with a growing body of regional and international norms building On the other hand, this very same human rights revolution has helped to catalyze new forms of religious and ethnic conflict, oppression, and belligerence, of tragic proportions. In 2 G.A. Res. 217A, at 71, U.N. GAOR, 3d Sess, 1st plen. mtg., U.N. Doc A/810 (Dec. 12, 1948 Republic of the Congo, ethnic nationalism and religious extremism have conspired to bring persecution, false imprisonment, dislocation, forced starvation, death, and other savage abuses to rival religious believers. In France, Belgium, Germany, and Austria, political secularism, laicization, and nationalism have combined to threaten civil denial and deprivation to a number of believers, particularly "sects" and "cults" of high religious temperature or of low cultural conformity, including a number of mainline Protestant and Eastern Orthodox groups. In the United States, political messianism and Evangelical fundamentalism have together embraced a "clash-of-civilizations" ethic that has encouraged bigotry against minorities at home and belligerence against the "axis of evil" abroad. In several communities from Asia to the Middle East, Christian, Jewish, and Muslim minorities have faced sharply increased restrictions, repression, and more than occasional martyrdom. And, in many parts of the world today, barbaric Islamicist terrorists have waged a destructive jihad against all manner of religious, cultural, and ethnic enemies, real and imagined.
At the same time, in parts of Russia, Eastern Europe, Africa, Asia, and Latin America, this human rights revolution has brought on something of a new war for souls between indigenous and foreign religious groups. With the political transformations of these regions in the past three decades, foreign religious groups, notably Western Christians, were granted rights to enter these regions for the first time in decades to preach their faiths, to offer their services, to convert new souls. Initially, local religious groups welcomed these foreigners, particularly their foreign co-religionists with whom they had lost contact for many decades. In many cases, local religious groups have come to resent these foreign religions and have begun to conspire with their political leaders to adopt statutes and regulations restricting the constitutional rights of their foreign religious rivals. Beneath shiny constitutional veneers of religious freedom for all and unqualified ratification of international human rights instruments, several countries of late have passed firm new anti-proselytism laws, registration requirements, tightened visa controls, and various discriminatory restrictions on minority religions. These developments have been challenges for international law and for religious minorities around the world.
Religious Freedom and International Law
The modern cultivation of human rights in the West began in the 1940s when both A set of rights that might best be termed "ecclesial rights" pertaining to the corporate and institutional church as a community of faith have often served as threshold freedoms. These include, in the words of the Vienna Concluding Document, the right of religious groups "to establish and maintain freely accessible places of worship or assembly; organize themselves according to their own hierarchical and institutional structure; select, appoint and replace their personnel in accordance with their respective requirements and standards as well as with any freely accepted arrangement between them and their State; solicit and receive voluntary financial and other contributions." In many countries, however, religious groups cannot attain these rights unless they incorporate themselves and register with the state in the same way that secular corporations must do. This is a condition for being recognized minimally as a legal entity, let alone gaining such benefits as tax exemption or tax appropriations, or the right to run schools, charities, cemeteries, and more. But state registration can be problematic. Not only do states often discriminate in allowing religious registration and granting group rights, but such procedures introduce an inevitable level of entanglement with the state and the potential for state interference with a church's education, selection, and ordination of clergy, maintenance of discipline, or collaboration with their foreign co-religionists. Moreover, for those churches and other religious bodies that teach separation from the state, these registration procedures and attendant regulations are especially intrusive violations of ecclesial rights.
Freedom from discrimination --inherent in both the disestablishment and free exercise principles of the First Amendment --is a particular concern for religions around the world.
Religious discrimination occurs when a government official or private party singles out a religious individuals or groups for particular burdens or restrictions that are not imposed upon others who are like-positioned. Moreover, the term "societal discrimination" has become something of a term of art in the international law of religious freedom. Originally, in the postHolocaust era, it tended to refer to anti-semitism. More recently, particularly in conflicts in Bosnia, Rwanda, and Darfur it has come to apply other large scale oppressions of religions, ethnicities, and cultures, sometimes escalating to ethnic cleansing and genocide -now crimes against humanity that are severely condemned by several international human rights instruments.
Such societal discrimination may be effected through state-sponsored attacks on, or promotion of, religion through the media and official statements; deployment of nationalist ideologies against religious and ethnic minorities; and incitement, financing or other support of religious and ethnic hatred through words and actions. These sorts of concerns are not always at the forefront in countries that are religiously homogeneous, on the one hand, or religious pluralistic, on the other. But they are of immense concern in places around the world in which strong religious, ethnic, linguistic, and cultural groups live side-by-side. The 1992 Declaration on the Rights of the Persons Belonging to National or Ethnic, Religious, and Linguistic Minorities is designed precisely to define and denounce all such forms of societal discrimination, and identify the minimal rights of religious and other forms of self-determination by each such group.
Religious rights in many parts of the world are not, however, limited to the usual establishment and free exercise concerns that have occupied American courts. Depending on how comprehensively or extensively a faith is held, how many areas of existence and endeavor religion is seen to penetrate, religious freedom may touch on many other sorts of rights, as well.
Rights dealing with sexuality, marriage, and family have strong religious dimensions, and many religions deem these to be crucial arenas of personal moral conduct, community formation, and transmission of the faith to subsequent generations. The tensions that the Anglican Communion has been facing in recent years among its African, American, and European branches over samesex marriages are a key example of how these concerns play out in world Christianity. The embodied nature of the rights of sex, marriage, and family inevitably invokes and implicates many other rights related to health and medicine, including reproductive rights, treatment of HIV/AIDS, and rights to refuse medical treatment or to surrender one's body for military conscription.
Closely related to rights of the body and its relationships are rights to home and property, particularly the rights to ownership and use of property, especially for nonresidential and religious purposes and as sites for rituals, rites, ceremonies, and worship, as well as for rights of privacy in the home and correspondence and communication from the home. One of the distinctive features of minority Christian communities around the world is the establishment, in imitation of the practices of the earliest Christian communities, of private house churches. These house churches are often a key target of oppressive states in places like China, Burma, and
Vietnam who seek to shut them down and prevent their recurrence. Education and media are additional areas in which the protection of rights is essential, particularly for communities that proselytize, as many Christian groups around the world tend to do in expression of their central mandate of the Great Commission: "Go ye, therefore, and make disciples of all nations."
Christian groups, particularly from North America and Western Europe, have often had the financial wherewithal to develop significant educational institutions and media presence in countries in which they are a religious minority. These educational and media institutions have often been vulnerable to attack by majority faiths and the state.
Freedom of movement is another freedom that is taken for granted in some parts of the world, even as it is highly controlled and crucially connected to religious freedom in others.
Freedom of movement includes both freedom to reside in one place and freedom to travel to another. Regulation of freedom of movement often ranks just below registration requirements as a means of controlling religious groups. Foreign missionary workers need permission to reside and travel in-country in order to pursue their missionary and humanitarian work. Domestic religious workers also require travel rights, free from oppressive internal passport, identity, and movement restrictions. They may also need the right to travel out of their countries to collaborate with fellow believers at conferences and other events as well as emigration rights to pursue temporary education or more permanent positions abroad. Perhaps most crucially, they may need pilgrimage rights to visit holy sites at home and abroad. All of these rights to freedom of movement affect Christians and other religious groups around the world.
The idea of religious rights or religious freedom thus includes a wide penumbra of other rights related to religious identity, practice, and organization. Some critics of religious freedom, in the West and well beyond, now argue that the rights of religious individuals and groups are adequately protected by general civil and political rights set out notably in the 1966 International
Covenant on Civil and Political Rights. To single out religion for special rights protection, they argue, is to discriminate against those who claim no religious belief or motivation and to license religious parties to receive favors and to escape responsibilities that the rest of society must bear.
Certainly, religious individuals and religious groups and need freedoms of speech, press, association, assembly, and political citizenship, as well as due process rights that to protect them from unlawful detention, torture, and punishment. But religious individuals and groups also have special needs and demands. Religion is a unique source of individual and personal identity, involving "duties we owe to our creator and the manner of discharging them." in the words of American founding father, James Madison. Religion is also a unique form of public and social identity, involving a vast plurality of sanctuaries, schools, charities, missions, and other forms and forums of faith. Individual and corporate, private and public entities and exercises of religion --in all their self-defined varieties --properly deserve protection. We shall return to this point by way of conclusion. The ethnic Muslim Uzbeks who convert are also subject to harassment and discrimination.
Freedom and Persecution of Christian Minorities: The Situation on the Ground
Uzbek law limits religious instruction to officially sanctioned religious schools and prohibits private religious instruction or the teaching of religion to minors without parental consent.
While institutions exist to train clergy in Uzbekistan, it is difficult for lay Christians to pursue religious education. The government controls the publication, importation, and distribution of religious literature, and it discourages and occasionally blocks importation of religious literature deemed objectionable. Overall, the country is said to be tolerant of religious diversity, but not of proselytization. private house church is, perhaps, the best symbol of the power of religion to constitute as a source of authority and normativity outside of the state. Moreover, the message and practice of Christianity is both personal and communal in a way that attracts new believers. It is a religion with global appeal, not the least for its congruence with democracy and human rights.
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Religious Rights as Human Rights
The right to religion is "the mother of many other rights." 13 For the religious individual, the right to believe leads ineluctably to the rights to assemble, speak, worship, proselytize, educate, parent, travel, or to abstain from the same on the basis of one's beliefs. For the religious association, the right to exist invariably involves rights to corporate property, collective worship, organized charity, parochial education, freedom of press, and autonomy of governance. Religion is inextricably integrated into these rights and into many facets of life. Religious rights are an inherent part of rights of speech, press, assembly, and other individual rights as well as ethnic, cultural, linguistic, and similar associational rights. To ignore religious rights is to overlook the conceptual, if not historical, source of many other individual and associational rights. Religious rights are human rights.
Beyond the lists and categories of the violations, persecutions, and things that can be Without religion, the state is given an exaggerated role to play as the guarantor of human rights. In reality, the state is not, and cannot be, so omnicompetent. Numerous "mediating structures" stand between the state and the individual, religious institutions prominently among them. Religious institutions, among others, play a vital role in the cultivation and realization of rights. They can create the conditions (sometimes the prototypes) for the realization of first generation civil and political rights. They can provide a critical (sometimes the principal) means to meet second generation rights of education, health care, child care, labor organizations, employment, artistic opportunities, among others. They can offer some of the deepest insights into norms of creation, stewardship, and servanthood necessary to achieve the third generation rights, including environmental sustainability, global health, the alleviation or end of poverty and hunger, and the reconciliation, transformation, and healing of war and conflict.
The modern human rights revolution was inspired and effectuated in no small measure by the work of religious individuals and religious organizations, including many Christian groups, working in such international organizations as the United Nations. The human rights religion has, in turn, helped to catalyze a great awakening of religion around the globe. Religion today has become the latest "transnational variable." 14 Christianity and other world religions, whether majority or minority in their particular locales, are well positioned, as transnational actors, to demand and secure religious freedom for themselves, for other religions, and for the vulnerable people of the world. Pursuits of religious freedom and human rights will continue to be a vital piece of the Christian mission worldwide.
